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pearance, or the fact of his sitting in line with the poor, or
his begging for alms and the like, or,. if such circumstances
are not at hand, by resorting to his intuition, the only re-
maining means at his disposal. Besides, when later it ap-
pears that the zakat receiver was in reality rich, it is no-
longer of any avail, since by unanimous opinion the .zakat
payer may not recover the zakat or its equivalent from the
zakat receiver, and therefore it would be entirely unjust to
require him to settle the same obligation twice over. The
above applies also in case the zakat receiver turns out to be
the zakat payer's father or son, or according to a Zahir-al-
riwayah report, even a Hashimite or a dhimmi. The zakai
likewise remains discharged if the zakat receiver appears
to be the slave or mukatab of a rich person. If however
the zakat receiver proves to be the zakat payer's own slave
or mukatab, by unanimous opinion the zakat must be paid
over again, since a condition of zakat is that it must be
"given" (t'ttf), but this does not happen, until the thing
given ceases to be the zak&t payer's own property.

SECTION v

The Use of Cunning in the Discharge of the Zakat
Obligation x

According to the Hanifite doctors, resort to cunning
(hllah) , in order to invalidate the right of a third person, or
to involve it in doubt or confuse it, is unlawful and abomi-
nable, but resort to cunning in order to escape from engag-
ing in an unlawful act, or in order to be able to do an act
which is legitimate (halaT) is a good deed. According to
Abu Yusuf, resort to cunning is permissible even in order
merely to avoid incurring an obligation (imtinaf fan al-

h, vol. vi, pp. 559-62; Mabs&t, pp. 166-7; cf. part xxx,
p. 209; Majtna', p. 161.